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One of the most eminent of the early Methodist ministers in England, Joseph Benson was born at Melmerby, in Cumberland, Jan. 25, 1748. At sixteen he became a Methodist and was converted. In 1766 Mr. Wesley appointed him classical master at Kingswood School. He devoted himself closely to philosophy and theology, studying constantly and zealously.

Joseph Benson became a Methodist circuit rider in 1771. A close associate of Wesley, he was chosen to be a member of the Legal One Hundred who governed the Conference at Wesley's death and he was president of the Conference two times. As one of post-Wesley Methodism's most popular preachers, he sometimes addressed crowds of over twenty thousand. 

Wesley established an extensive organization, including the circuit riding system and a media or press to showcase books, pamphlets, and a monthly magazine. After the death of John Wesley, Joseph Benson took over the Methodist/Wesleyan movement and the organization that Wesley created.

During the Bristol dispute of 1794 he led the conservative Church Methodists and was against moves which suggested that the Methodists were breaking ties with the Church of England; he was one of the last leaders to contend for the methods and philosophy of eighteenth-century Wesleyan Methodism. 

The circulation of The Methodist Magazine rose from ten thousand to twenty-four thousand per issue on his watch, and it was one of the most widely read periodicals in pre-Victorian England. He was an able writer, serving as apologist against Joseph Priestley, as biographer of John Fletcher, and as author of a multi-volume commentary on the Bible.

Benson was influential in Methodism, and through the press, especially the magazine, he was able to extend his influence to non-Methodists as well. He and other Methodist leaders, through preaching and publication, disseminated their conservative social and political credo and may be credited in part with creating a climate in which the seeds of Victorianism could thrive.

Introduction

SECOND EPISTLE GENERAL OF PETER.
PREFACE
This second epistle of Peter is supposed to have been written many years after the former, namely, A.D. 67, a short time, before his martyrdom, which happened in 68, and to which he alludes in one or two places. The authority of it was, for some time, doubted of in the Christian Church, as Origen, Eusebius, St. Jerome, and others, have observed. What made the ancients call it in question was, first, its being omitted, (together with that of James, the 2d and 3d of John, and that of Jude,) in the first Syriac translation of the New Testament, which is supposed to have been made in the second century. But the only conclusion that can be drawn from the omission is, that the author had not seen these epistles, or rather, that they were not generally known, when he made his version. Now this might easily happen, if, as it is probable, he was a Syrian Jew. For Syria being at a great distance from Pontus, Galatia, &c., (to the Christians of which countries these epistles were originally sent,) it would be a considerable time before copies of them were dispersed among the people, for whom the Syriac version of the New Testament was made. So that the author might think it useless to translate them. Another reason why the authority of this second epistle of Peter was called in question was, the supposed difference of its style, particularly of the second chapter, from that of the other parts of St. Peter’s writings. But “I cannot,” says Blackwall, “find any great difference between the style of the first and second epistle: it is to me no more than we find in the style of the same persons at different times. There is much the same energy and clear brevity, the same rapid run of language, and the same commanding majesty, in them both. Take them together, and they are admirable, for significant epithets, and strong compound words; for beautiful and sprightly figures; adorable and sublime doctrines; pure and heavenly morals, expressed in a chaste, lively, and graceful style.” As to the style of the second chapter, thought by some to be peculiarly different from that of other parts of St. Peter’s writings, Bishop Sherlock supposes that the apostle, describing in that chapter the character of such seducers as endangered the faith of the Christian converts, adopts the language and sentiments of some Jewish author, (as St. Jude also is supposed to have done, see 1 Peter 5:14,) containing a strong description, in the eastern manner, of some false prophets in that or an earlier age. But for complete satisfaction on that subject, the reader is referred to that writer’s Discourses on Prophecy, Disc. 1. Diss. 1; and to the second part of Dr. Lardner’s Credibility of the Gospel History.

But, to prove the authenticity of this epistle, it may be sufficient to refer to the epistle itself, where we find divers marks of its being the genuine work of St. Peter. 1. The writer of it expressly calls himself, in the inscription, and in 2 Peter 3:2, “an apostle.” 2. In other places he ascribes to himself things which agree to none but to Peter the apostle. For example, 2 Peter 1:14, “Knowing that shortly I must put off this my tabernacle, even as our Lord Jesus hath showed me;” alluding to John 21:19, where we are told that Jesus signified to Peter by what death, when old, he should glorify God. Chapter 2 Peter 1:16, this writer affirms that he was one of the three apostles who were with Jesus at his transfiguration, when, by a voice from God, he was declared to be “his beloved Son.” 2 Peter 3:15, this writer calls Paul his “beloved brother,” in allusion, no doubt, to his having given Paul the right hand of fellowship: withal he commends his epistles as “Scriptures,” that is, divinely-inspired writings. Having, therefore, thus repeatedly taken to himself the name and character of an inspired apostle, the writer, if he was an impostor, must have been the most profligate of men. 3. By calling this his second epistle, the writer intimates that he had written to them formerly; he intimates the same thing, 2 Peter 1:12-15; and, by so doing, shows himself to be the same Peter who wrote the first epistle. 4. The matters contained in this epistle are highly worthy of an inspired apostle; for, besides a variety of important discoveries, all tending to display the perfections of God and the glory of Christ, we find in it exhortations to virtue, and condemnations of vice, delivered with an earnestness and feeling, which show the author to have been incapable of imposing a forged writing upon the world, and that his sole design in this epistle was to promote the interests of truth and virtue among mankind.

In the preface to the former epistle it has been observed, that they were both addressed to the same people, as appears from 2 Peter 3:1. This epistle, therefore, like the former, was addressed to the whole of the brethren, whether of Gentile or Jewish extraction, who were dispersed in the widely-extended countries mentioned in the inscription of the former. And, as the matters which it contains were admirably calculated for confirming them in the faith of the gospel, and for comforting them under the persecutions to which they were exposed for their religion, it must have been of great use to all the brethren in these countries to have them in writing from an inspired apostle; and the epistle which contained them could not fail to be exceedingly valued by them, especially as it is written in a higher strain than common, both of discovery and of language; written also in the prospect of his soon dying a martyr for the truths which he had all along taught, during the course of a long life.

The general design of this epistle was to confirm the doctrines and instructions delivered in the former, to excite the Christian converts to adorn, and steadfastly adhere to, their holy religion, as a religion proceeding from God, notwithstanding the artifices of false teachers, whose character is at large described, or the persecution of their bitter and inveterate enemies. To be a little more particular: having congratulated the Christian converts on the happy condition into which they were brought by the gospel, I. He exhorts them, in order to secure the blessings of it, to endeavour to improve in the most substantial graces and virtues, 2 Peter 1:1-11. II. To engage their attention the more effectually, he reminds them both that he wrote in the near view of eternity, and that the subjects on which he discoursed were not cunningly-devised fables, but attested by a miraculous voice from heaven, and by divinely-inspired prophecies, 2 Peter 1:12-21. III. He cautions them against the false teachers, whose character he describes, reminding them of the judgments executed on the apostate angels, on the old world, and on Sodom, and of the deliverance of Noah and of Lot; considerations calculated, on the one hand, to terrify such ungodly wretches; and, on the other, to comfort and establish the hearts of upright and pious Christians, 2 Peter 2:1-9. IV. He further describes the character of these seducers, warning all true Christians of the danger of being perverted by them, and them of the dreadful destruction to which they exposed themselves, 2 Peter 2:10-22. V. That the persons to whom he was writing might be more effectually guarded against the artifices of those who lay in wait to deceive, they are directed to adhere steadily and closely to the sacred Scriptures, and to consider the absolute certainty, and awful manner, of the final destruction of this world: and then the whole is concluded with several weighty and pertinent exhortations, chap. 3. throughout. See Macknight and Doddridge. 

01 Chapter 1 

Verse 1
2 Peter 1:1-2. To them that have obtained — Not by their own works, but by the free grace of God; like precious faith with us — The apostles; the faith of those who have not seen being of the same nature, value, and virtue, equally precious, with that of those who saw our Lord in the flesh; εν, in, or through the righteousness of God, and our Saviour Jesus Christ — That is, faith in, and received through, the mercy (in consistence with the justice) of God the Father, and in and through the obedience unto death of our Saviour Jesus Christ. This is according to the common translation. “But on what authority,” says Macknight, “our translators have rendered του θεου ημων και σωτηρος, of God and our Saviour, I know not.” The literal translation of the clause undoubtedly is, Faith in, or through, the righteousness, (namely, both active and passive,) of our God and Saviour, which is at once a principal object of saving faith, and that through which alone the justice of God is satisfied, and saving faith conferred upon us. Some, however, are of opinion that the relative our, in the first clause, though omitted in the second, is to be understood as repeated. The reading would then be, the righteousness of our God, and of our Saviour. But the propriety of this construction is justly questioned. Grace and peace — See on 1 Peter 1:2; through the knowledge of God, and of Jesus our Lord — Through the experimental, practical knowledge of the Father and of the Son, (who, as appears from the order of the original words, are both here intended,) even that knowledge which is communicated by the Spirit of wisdom and revelation, (see Matthew 11:27; Ephesians 1:17; 1 John 5:20,) and in which consisteth our eternal life, John 17:3, where see the note.

Verse 3-4
2 Peter 1:3-4. As his divine power hath given us all things — There is a wonderful cheerfulness in this exordium, which begins with the exhortation itself; that pertain to life and godliness — To the present natural life, and to the continuance and increase of spiritual life, termed here godliness; through the knowledge — The divine and saving knowledge; of him — Christ; that hath called us to glory — Eternal glory hereafter, as the end; and to virtue — Or holiness, as the way leading thereto. Or fortitude, one particular branch of holiness, (frequently meant by the word αρετη,) may be here intended, as it is by the same word, 2 Peter 1:5. The original phrase, however, δια δοξης και αρετης, is literally, by, or through glory and virtue; that is, as some understand it, by his glorious power; or the glorious and powerful effusion of the Spirit, as Whitby understands the words. Whereby — By means of which glorious power, or illustrious seal set to the declaration of the gospel; or, as some would render δι ων, for the sake of which things; that is, that we might attain to this glory and virtue; are given unto us great and precious promises — Namely, the promises of the gospel, which he calls great and precious, because the things promised are the grandest that can be conceived by the human mind, and infinitely more valuable than any present enjoyments or expectations: promises of the pardon of sin, of acceptance with God, of his peculiar favour, adoption into his family, and being treated as his sons and daughters; favoured with liberty of access to him, and intercourse with him; with direction in difficulties, protection in dangers, succour in temptations, comfort in troubles, a supply of all our wants, and an assurance that all things shall work for our good; promises of the Spirit of adoption, of regeneration and sanctification, to be sent into our hearts as a pledge and earnest of our future felicity; and, to crown the whole, the promise of everlasting life, felicity, and glory. Both the promises and the things promised, which follow in their due season, are here intended; that by these — By the consideration of, and faith in, these true and faithful promises, and the great and glorious blessings exhibited in, and ensured to, true and persevering believers thereby, you might be encouraged and induced to renounce the world and sin, with every corrupt inclination and affection, design and desire, and be made partakers of the divine nature — Of a new, holy, and heavenly nature, derived from God, through the influence of his Spirit renewing you in his image, and giving you communion with himself so as to dwell in God, and God in you; having escaped the corruption that is in the world — The corrupt customs and habits, principles and practices, that are found in worldly men, εν επιθυμια, through desire, namely, irregular and inordinate desire, the desire of unlawful things, or the immoderate desire of things lawful, that fruitful source of sin and misery.

Verse 5
2 Peter 1:5. And besides this — Besides your renouncing the corruption that is in the world, you must increase in all the graces of God’s Spirit, and in the virtues to which they naturally lead. Or, as αυτο τουτο is rendered by some learned critics, (the particle εις being supposed to be understood,) for this purpose, or for this very reason, namely, because God hath given you such great blessings; giving all diligence — Or, showing all earnestness, and making all haste, as σπουδην πασαν implies. The word παρεισενεγκαντες, rendered giving, literally signifies, bringing in by the by, or over and above; implying that God works the work, but not unless we are earnest and diligent. Our earnestness and diligence must follow the gift of God, and will be followed by an increase of all his gifts. Add to — And in, or by, the promises of God, and his other gifts, the graces here mentioned: superadd the latter without losing the former. The Greek word επιχορηγηαστε properly means, lead up as in a dance, one of these graces in, by, or after the other in a beautiful order. Add to ( εν, in, or by) your faith that evidence of things not seen, termed before, the knowledge of God and of Christ, the root of all Christian graces; virtue — Or, courage; amidst all the difficulties, dangers, trials, and troubles you meet with, exercise that courage, or fortitude, whereby you may conquer all enemies and oppositions, and execute whatever faith dictates. In this most beautiful connection, each preceding grace leads to the following: each following tempers and perfects the preceding. They are set down in the order of nature, rather than the order of time: for though every grace bears a relation to every other, yet here they are so nicely ranged, that those which have the closest dependance on each other are placed together.

The propriety of the apostle’s exhorting those to whom he wrote, to add courage to their faith, will more clearly appear, if we recollect that, in the first age, the disciples of Christ were frequently accused before the heathen magistrates of being Christians, and that, “on such occasions, it was incumbent on them to acknowledge it, notwithstanding they exposed themselves thereby to every species of persecution; because, by boldly professing their faith, they not only encouraged each other to persevere in their Christian profession, but they maintained the gospel in the world. Accordingly Christ solemnly charged all his disciples to confess him before men, and threatened to inflict the severest punishment on those who denied him, Matthew 10:32-33.” — Macknight. And even in the present state of the world, true and vital religion will always, more or less, meet with opposition from the carnal and wicked, and will frequently expose those who possess it to no little persecution, especially in some countries; if not to imprisonment, and the spoiling of their goods, yet to contumely, reproach, revilings, and various insults; so that it is still necessary, if we would prove ourselves the genuine followers of Jesus, that we should add to our faith courage, or fortitude and firmness of mind, that we may stand in the evil day, and war a good warfare. And to your courage, knowledge — Wisdom, teaching you how to exercise it on all occasions. The word may include also a general knowledge of the doctrines, precepts, and promises of the gospel, and of the whole nature and design of Christianity; as also an acquaintance with the principal evidences of its truth and importance: for, without a full persuasion of these, our courage must want its proper support, and will desert us in the day of trial.

Verse 6-7
2 Peter 1:6-7. And to knowledge, temperance — This virtue consists in a confirmed habit of ruling all the affections, passions, and appetites of our nature in a proper manner, by placing our affections on proper objects; by restraining our angry, peevish, envious, and unholy tempers, and by using moderation in gratifying our appetites. Christian temperance, indeed, includes the voluntary abstaining from all pleasure which does not lead to God, extending to all things inward and outward, and implying the due government of our thoughts and imaginations, as well as of our desires and designs. It is the using the world properly: so to use all outward, and so to restrain all inward things, that they may become a means of what is spiritual; a scaling-ladder to ascend to what is above. Intemperance is to abuse the world. He that uses any thing below, looking no higher, and getting no farther, is intemperate. He that uses the creature only so as to attain to more of the Creator, is alone temperate in all things, and walks as Christ himself walked; and to temperance, patience — Bear as well as forbear; sustain as well as abstain; take up your cross, as well as deny yourself, daily; and the more knowledge you have, do this the more: the more steadily and resolutely renounce your own will; submit to, and acquiesce in, the will of God; and indulge yourself the less. Knowledge puffeth up; and the great boasters of knowledge, the Gnostics, were those that turned the grace of God into wantonness, being lovers of pleasure more than lovers of God, and of course effeminate and unprepared to encounter any opposition, or to endure any hardship on account of truth and a good conscience. But see that your knowledge be attended with temperance, and your temperance with patience; and to patience, godliness — Its proper support; a continual sense of God’s wisdom, power, and goodness; of his holiness, truth, justice, and mercy; of his presence and providence, with a reverential, awful, filial, and loving fear of, and confidence in him. Otherwise your patience may be pride, surliness, stoicism; but it will not be Christianity. And to godliness, brotherly kindness — Sullenness, sternness, moroseness, are not consistent with genuine godliness. Sour godliness, so called, is of the devil. Of Christian godliness it may always be said: 

“Mild, sweet, serene, and tender is her mood, 
Nor grave with sternness, nor with lightness free; 
Against example resolutely good, 
Fervent in zeal, and warm in charity.”
And to brotherly kindness, love — The pure and perfect love of God and of all mankind. The apostle here makes an advance upon the preceding article, brotherly kindness, which seems only to relate to the love of Christians toward one another.

Verse 8
2 Peter 1:8. For if these things be in you — This faith, this courage, this knowledge, &c. Not if they be understood and professed by you merely, but if they be in you, experienced in your hearts, and evinced in your lives; and abound — Increase more and more, otherwise you fall short; they make you — They cause; that ye shall neither be barren — Or rather, slothful, as αργους signifies; nor unfruitful — Cumberers of the ground; or taking pains to do good, but without success, your efforts being fruitless through your want of one or other of these graces. But these graces, possessed by you and kept in lively exercise, will neither suffer you to faint in your minds, nor be without fruit in your lives. Observe, reader, if there be in us less faithfulness, less watchfulness and care, less tenderness of conscience, less fervour of spirit, and diligence in working out our salvation: and serving God, and his cause, and people, since we were pardoned, than there was before; less outward obedience to the law of God, and less zeal and conscientiousness in doing his will, and glorifying him in and with our body and spirit, which are his, than when we were seeking remission of sins and regenerating grace, we are both slothful and unfruitful in the knowledge of Christ — That is, in the faith, which in that case does not, cannot work by love.
Verse 9
2 Peter 1:9. But he that lacketh these things — And does not add them to his faith; is blind — With respect to spiritual things. The eyes of his understanding are again closed; he hath lost the evidence of things not seen; he no longer sees by faith God reconciled to him in Christ. Inward and outward holiness being the natural fruit of the knowledge of Christ, the person who pretends to have that knowledge, and yet does not aspire and labour after that holiness, is blind with respect to the nature of true Christianity; and cannot see afar off — Namely, the things of another world, but only the things of this world, which are present. The word μυωπαζων signifies literally, he is pur-blind. He has lost sight of the precious promises: perfect love and heaven are equally out of sight. Nay, he cannot now see what he himself once enjoyed, having, as it were, forgot that he was purged, &c. — Greek, ληθην λαβων του καθαρισμου των παλαι αυτου αμαρτιων, having forgotten the purification from his former sins; not remembering, or not having a proper sense of what he himself felt when his past sins were forgiven him, and he was first assured of his acceptance with God. “The apostle’s expression here, in which he alludes to baptism, together with Ananias’s words to Paul, (Acts 22:16,) Arise and be baptized, and wash away thy sins, is thought by many to imply, that in baptism the guilt of former sins is washed away. But Paul himself hath taught the sound meaning of Ananias’s words, (Hebrews 10:22,) Having our hearts sprinkled from an evil conscience, and our bodies washed with pure water. Besides, Peter, in his first epistle, tells us expressly that baptism is not the washing away of the filth of the flesh, but the answer of a good conscience toward God, in which respect it resembles circumcision, which is not that which is outward, but of the heart, by cutting off all irregular passions and appetites. The washing in baptism, therefore, is not a real, but an emblematical washing of the sinner from the guilt of his sins.” Which emblem, as it contains a promise of pardon, so it is realized to all truly penitent sinners, who believe in Christ with their hearts unto righteousness, and to none else. See Macknight.

Verse 10-11
2 Peter 1:10-11. Wherefore — Considering the miserable state of these apostates; the rather — That you may not be destitute of these things, but be fruitful in all graces and virtues; brethren — St. Peter nowhere uses this appellation, in either of his epistles, but in this important exhortation; give diligence — Namely, by the exercise and increase of the fore-mentioned graces. The word σπουδασατε means also be in earnest, and make haste, the matter being of infinite moment, and delays extremely dangerous. To make your calling and election sure — βεβαιαν, firm. As if he had said, God hath called you by his word, his providence, and his Spirit, to repentance, faith, and new obedience. By obeying this call, and turning sincerely to God, you became God’s elect or chosen people; even elect, through the sanctification of the Spirit, unto obedience. See on 1 Peter 1:2. Now as you made your calling firm or effectual by obeying it: so make your election firm by enduring to the end, remembering the Lord’s words: Many are called, but few finally chosen. For if ye do these things — If you thus give diligence, and are thus in earnest, without delay, to add the graces and virtues here inculcated to your faith, and to make your calling and election firm; ye shall never finally fall — Nay, ye shall not fall, ποτε, once, or at any time, into known sin, so as to come under guilt, condemnation, and wrath; nay, ου μη πταισητε ποτε, ye shall not so much as stumble at any time. Stumbling-blocks will, indeed, be in your way, probably not a few, but you shall not stumble at them, much less shall you fall over them; but you shall proceed forward on your way with steadiness, alacrity, and joy. For so an entrance shall be ministered unto you abundantly — πλουσιως, richly, freely, and in the most honourable manner; into the everlasting kingdom of our Lord and Saviour — The kingdom of his eternal glory. You shall depart hence in peace and triumph, knowing that as soon as you are absent from the body you shall be present with the Lord; and you shall be received as with a cordial welcome, and shall sail, as it were, into that blessed harbour with a full gale of consolation and joy.

Verses 12-14
2 Peter 1:12-14. Wherefore — Considering the evil consequent on the want or neglect of these graces, and the benefit which will arise from the exercise of them; since everlasting destruction would be the consequence of your lukewarmness and sloth, and everlasting glory will be the fruit of your earnestness and diligence, I will not be negligent, &c. — Therefore he wrote another letter so soon after the former; to put you in remembrance of those things, though, as I am aware, you already know them in a great measure, and are established in the present truth — The truth which I am now declaring; yea, I think it meet — δικαιον, just or reasonable, as long as I am in this tabernacle — Or tent. See on 2 Corinthians 5:1. How short is our abode in the body! how easily does a believer pass out of it! To stir you up — To seek an increase of all Christian graces, and to practise all the Christian virtues; by putting you in remembrance — That they are necessary to your entrance into Christ’s kingdom; knowing — As if he had said, I am the more earnest in this, because I know that I must shortly put off, &c. — That my death is soon to happen; even as our Lord Jesus Christ hath showed me — By an express prophecy; meaning the revelation which Christ made to him, John 21:18-19. And it is not improbable that Christ had showed him by a late revelation that the time was now drawing nigh.

Verse 15
2 Peter 1:15. Moreover I will endeavour — By writing these things in this epistle, and by every other means in my power, while it pleases God to continue me among you; that ye may be able — Through frequently reading what I here write; after my decease to have these things always in remembrance — “The apostle’s care in this was highly commendable; because the most important truths, if they are not remembered, have no influence on the mind. The gradation in this passage is beautiful. He proposed to put the brethren in remembrance of some revealed truths, with which they were acquainted; he proposed to do this, not once or twice, but always, as long as he lived; nay, he proposed [by leaving this written testimony among them] to put them in remembrance of these things after his death. Wherefore the ministers of the gospel, following Peter’s example, ought to insist most on the things which are of most importance to their people, although they are already well instructed in them, the influence of truth depending not so much upon the knowledge, as upon the frequent recollection of it.” — Macknight.

Verses 16-18
2 Peter 1:16-18. For — These things are worthy of being always remembered and regarded; for we have not followed cunningly-devised fables — Like those common among the heathen, but things infallibly true and infinitely momentous; when we made known unto you the power — The evidences and demonstrations which we gave of his divine power; (in the miracles which he wrought, whereby he demonstrated himself to be the Son of God;) and coming of our Lord Jesus — Namely, that the promised Messiah was already come, and that Jesus of Nazareth was he. Or his second coming to raise the dead, to judge mankind, and to introduce his people into his eternal kingdom, might be chiefly intended. But it may be observed, if what the apostles have advanced concerning Christ had not been true, if it had been only of their own invention, then, to have imposed such a lie on the world, as it was in the very nature of things above all human power to defend, and to have done this at the expense of life and all things, only to engage the whole world, Jews and Gentiles, against them, would not have been cunning, but the greatest folly that men could have been guilty of. But were eye-witnesses of his majesty — At his transfiguration, which was a specimen of his glory at the last day. For he received from God the Father divine honour and inexpressible glory — Shining from heaven above the brightness of the sun; when there came such a voice from the excellent glory — From the Shechinah, as the Jews termed that glorious appearance which was a symbol of the presence of Jehovah; This is my beloved Son, &c. — See notes on Matthew 17:2-5. This voice we heard — Namely, Peter, James, and John. St. John was still alive when Peter wrote this; when we were with him in the holy mount — The mount made holy by that glorious manifestation, as mount Horeb was of old by the peculiar presence of God, Exodus 3:4-5.

Verse 19
2 Peter 1:19. We have also — Peter speaks here in the name of all Christians, a more sure word — Than that voice from heaven, or any particular revelation, not in itself, but more satisfactory to us, as being less liable to be mistaken; of prophecy — He means the prophecies of the Old Testament concerning the Messiah, which, one being consistent with another, and connected together, might properly be represented as one and the same word of prophecy. Some are of opinion that the apostle intended no comparison in this place, but that the comparative is used for the positive, and that his words were only intended to signify a very sure word of prophecy, or prophetical word; and it is certain that there are many instances in the New Testament of a similar kind, in which, though the comparative degree is used, the positive or superlative is evidently intended. Others assert, with much truth and propriety, that the series of prophecies contained in the Old Testament concerning Christ, when explained in the light of the New Testament, is a much clearer proof of Jesus being the Messiah, than any single miraculous fact, such as Christ’s transfiguration was. Whereunto — Unto which chain of prophecy concerning the conception and birth, the character, doctrine, miracles, sufferings, death, resurrection, ascension, and exaltation of the Messiah, with the erection and establishment, the extent, prosperity, and duration of his kingdom, and his second coming to raise the dead, and judge the world in righteousness — all evidently accomplished in Jesus of Nazareth, ye do well to take heed — In order that your faith, instead of being shaken by the objections of the enemies of the gospel, may be more fully confirmed; even as unto a light — λυχνω, a lamp, that shineth in a dark place — The whole world anciently was indeed a dark place with respect to the knowledge of divine things, except that little spot, Judea, where this light shone; until the day should dawn — Till the full light of the gospel should break through the darkness. As is the difference between the light of a lamp and that of the day, such is that between the light of the Old Testament and that of the New. Or the apostle meant by these words, that those to whom he wrote should attend to these prophecies concerning the Messiah, and compare them with the facts attested by the apostles and evangelists concerning Jesus of Nazareth, till their minds should be more fully enlightened by the word and Spirit of God; and the day-star should arise in their hearts. — Till the Lord Jesus, the bright and morning star, (Revelation 22:16,) should be more fully revealed in them. Or “till the Holy Spirit should discover to their souls the glory and excellence of the gospel, and by his sanctifying and comforting influences give them the dawning of heaven in their hearts; and till the knowledge of Christ, and the experience of his power, truth, and love, had formed within them an assurance and anticipation of the light, holiness, and felicity of the saints in the presence of their glorified Saviour, even as the morning-star preceded and ushered in the rising sun and the perfect day.” — Scott. Who adds, that nothing can be more manifest than that the day-dawn and day-star are spoken of as arising in the hearts of true Christians, and that no external evidence of the divine origin of Christianity is meant, nor even that internal evidence of the divine inspiration of the Scriptures which they contain in themselves, arising from the excellence of their doctrines, precepts, promises, &c. But the expressions must mean what is internal in our own experience. “The unnatural and far-fetched interpretations of those who oppose this conclusion, serve only to confirm the author in his judgment. This inward demonstration of the truth of Christianity would render the external evidences less necessary to those who enjoyed it; as they could no longer doubt of it when they saw the glory, and tasted the comfort of it, and experienced the truth and power of it in their hearts, and manifested it in their conduct.”

Verse 20-21
2 Peter 1:20-21. Knowing this first — That you may not rashly or ignorantly put a sense upon any part of the prophetic writings, not intended by the Divine Spirit which dictated them; that no prophecy of the Scripture — No prediction contained therein; is of any private interpretation — Greek, ιδιας επιλυσεως, an expression of which various interpretations have been given, but only two of them shall be here noticed; namely, Doddridge’s, who renders it, of private impulse, or original; and Macknight’s, who reads, of private invention. But certainly no such sense can, with propriety, be forced upon the words: and why should it? Why should not the literal signification of them be acquiesced in? namely, that given in our translation. For surely no prophecy of Scripture, and hardly any doctrine, precept, or promise thereof, will or can be properly or fully understood by any man, let his natural abilities be what they may, without supernatural light from God, without the Spirit of wisdom and revelation, Ephesians 1:17. For, as the apostle argues, 1 Corinthians 2:11; 1 Corinthians 2:14, (where see the notes,) as a man could not understand the things that belong to human nature, if he had not a human spirit in him, so the things of God, divine things, knoweth no man, clearly and fully, but by the illumination of the Spirit of God, which must be sought by sincere, fervent, importunate, persevering prayer. In other words, No man’s private natural reason will enable him to understand the Scriptures, and the truths which they contain, properly and fully, and especially to relish, love, and delight in them, without the guidance of that Spirit which dictated them. And if this be true respecting the Scriptures in general, it is particularly so with regard to the prophetic writings; for prophecy especially came not of old by the will of man — Of any man’s own will or pleasure. No true prophet either prophesied when he pleased or what he pleased. But holy men of God — The penmen of the sacred Scriptures; spake — Uttered their predictions or recorded them; as they were moved by the Holy Ghost — By an extraordinary impulse of the Divine Spirit, whose organs only they were in declaring what he was pleased to suggest to them; and what he moved, and enabled them to communicate, he must enable us to understand and profit by. 

02 Chapter 2 
Verse 1
2 Peter 2:1. But — Now that I am speaking of the divinely-inspired Jewish prophets, whose writings you must give heed to, I must remind you that there were also false prophets among the people — Of Israel, whose doctrine and pretended predictions were to be disbelieved and disregarded, and whose society was to be shunned. Under the name of false prophets, that appeared among the Israelites of old, those that even spake the truth, when God had not sent them, might be comprehended; and also those that were truly sent of him, and yet corrupted or softened their message. Even as there shall be false teachers — As well as true; among you — Christians. The entrance of false teachers into the church of Christ, their impious doctrines, their success in perverting many, and the influence of their doctrines in corrupting the morals of their disciples, were all very early made known by the Spirit to the Apostle Paul, as we learn from his speech to the elders of Ephesus, and from his epistles to the Thessalonians, to Timothy, and to Titus. The same discoveries were made to the Apostles Peter, John, and Jude, who, as well as Paul, published them in their writings, that the faithful might oppose these false teachers, and confute their errors, as soon as they appeared. Peter, therefore, here records the revelation which was made to him concerning the false teachers who were to arise in the church, and concerning their destructive ways. But, lest the prospect of these great evils should grieve the faithful too much, as suggesting a fear that God had forsaken his church, he observes, by way of preface, that such a thing was not unexampled; because that, together with many true prophets, there were also many false ones in God’s ancient church, which, however, God had not therefore forsaken, but continued to superintend and take care of it. Who privily shall bring in — Into the church; damnable, or destructive heresies — As αιρεσεις απωλειας signifies; understanding by the word heresies not only fundamental errors in doctrine and practice, but divisions and parties occasioned by them, formed among the faithful. See note on 1 Corinthians 11:18-19. Even denying the Lord that bought them — They either, first, by denying the Lord, introduced destructive divisions, or they occasioned first those divisions, and then were given up to a reprobate mind, even to deny the Lord, both by their doctrine and their works. By the Lord here may be understood either the Father, who hath redeemed mankind by the blood of his Son, or the Son, who hath bought them with his own blood. Observe, reader, the persons here spoken of as denying the Lord, and therefore as perishing everlastingly, were nevertheless bought by him; by which it appears that even those who finally perish were bought with the blood of Christ; a full proof this of the truth of the doctrine of general, redemption. And bring upon themselves swift destruction — Future and eternal misery.

Verse 2-3
2 Peter 2:2-3. And many shall follow their pernicious ways — Their destructive doctrines, and sinful practices. By reason of whom the way of truth — The doctrine of the gospel, and the genuine religion of Christ; shall be evil spoken of — By many others, who will blend all false and true Christians together, as if the errors and vices of those members who are corrupted were to be charged on those who are not infected with their disorders; or the vices of a few were to be imputed to all. And through covetousness — Having nothing in view but worldly gain; shall they — Namely, the false teachers here spoken of; with feigned words — Words formed to deceive, smooth and artful speeches, such as covetous merchants, or unfair traders, make use of to put off bad goods; make merchandise of you — Use you to gain by you. “In this single sentence,” says Macknight, “there is a clear prediction of the iniquitous practices of those great merchants of souls, the Romish clergy, who have rated all crimes, even the most atrocious, at a fixed price; so that if their doctrine be true, whoever pays the price may commit the crime without hazarding his salvation.” Whose judgment now of a long time lingereth not — Was long ago determined, and will be executed speedily. All sinners are adjudged to destruction; and God’s punishing some proves he will punish the rest; and their damnation slumbereth not — How fondly soever they may dream of escaping it. Thus, while the apostle asserts the justice of God, he declares his patience. He is slow to punish, that sinners may have time to repent. But if they continue impenitent, he will, without fail, punish them at last.

Verse 4
2 Peter 2:4. For if — Or since, as ει γαρ may be here rendered; God spared not the angels that sinned — “The angels seem to have been placed originally in a state of trial. Those who stood are called in Scripture, the holy angels. The sin of the angels is spoken of likewise, John 8:44, and Jude, 2 Peter 2:6, as a thing well known. Perhaps it was handed down by tradition from Adam and Eve, for the memory of it seems to have been preserved among the heathens in the fable of the Titans warring against the gods. What the sin of the angels was is not well known. 1:6, says, They kept not their first estate, or their own principality, as την εαυτων αρχην may be properly rendered, but left their proper habitation. Hence their sin, by many, is thought to have been pride, and a discontent with their station. See 1 Timothy 3:6. But whatever it was, considering their high intellectual powers, they might easily have avoided it; and therefore God did not spare them, as he spared Adam and Eve, who, on account of the greatness of the temptation spread for them by the evil angels, and their own inexperience, were fit objects of mercy.” But cast them down to hell — The bottomless pit, a place of unknown misery. The original expression, αλλα σειραις ζοφου ταρταρωσας, is rendered by Macknight, But with chains of darkness confining them in Tartarus. The word Tartarus, he observes, is not found in the LXX., nor anywhere in the New Testament but here. Its meaning, therefore, must be sought for among the Greeks. Homer represents Tartarus, Iliad, 8. ver. 13, as “a deep place under the earth, where there are iron gates and a brazen entrance.” It is derived from a word expressive of terror, and signifies the doleful prison in which wicked spirits are reserved till they shall be brought out to public condemnation and execution. In like manner, Hesiod speaks of Tartarus as a place far under ground, where the Titans are bound with chains in thick darkness. But on other occasions the Greek writers speak of Tartarus as in the air, and at the extremity of the earth. Hence the epithet ταρταρον ηεροεντα, airy Tartarus. The Jews, as appears from Job 2:2, thought that at least some of the fallen angels were permitted to wander up and down the earth, and to tempt men. This was the doctrine of the evangelists likewise, who speak of the devil tempting our Lord; and of Peter, who represents him as a roaring lion walking about, &c., 1 Peter 5:8; as also of St. Paul, who insinuates that evil spirits have their habitation in the air, Ephesians 2:2; Ephesians 6:11-12. Wherefore seeing the Greeks named the place where they supposed the Titans, the enemies of the gods, were confined, Tartarus, it was natural for Peter, when writing in the Greek language, concerning confining the evil angels in the place where they were shut up, to call it Tartarus, although his idea of Tartarus was different from that of the Greeks. Because it is said, Revelation 20:3, that Satan was cast, εις αβυσσον, into the abyss, and Luke 8:31, that the devil besought Jesus that he would not command them to go out, εις αβυσσον, into the abyss, Estius infers that Tartarus and Hell are the same; and that the greatest part of the angels who sinned are confined there, though some of them are allowed to roam about on the earth, tempting men. See Macknight and Doddridge. Reserved unto judgment — The full execution and open manifestation thereof. From this it follows that the angels who sinned are not at present suffering the punishment due to them for their crimes; but, like malefactors, they are kept in durance till the time come when they are to be punished with the wicked of mankind, whom they have seduced. Whitby hath shown that this was the opinion of all the Christian writers for five centuries. And it is agreeable to our Lord’s doctrine, who says, the fire into which wicked men are to be cast, is fire prepared for the devil and his angels.
Verse 5
2 Peter 2:5. And spared not the old — The antediluvian; world, but saved Noah — Interposed amidst the general ruin for the preservation of one good man and his family; the eighth person, a preacher, &c. — Bishop Pearson translates this clause, the eighth preacher of righteousness; supposing that Enoch, (Genesis 5:24,) from whom Noah was descended, was the first preacher of righteousness, and that all the intermediate persons were likewise preachers thereof, and that Christ preached by them all. But of this there is no evidence; and it seems certain that Enoch could not be the first preacher of righteousness: Adam was, in a wonderful manner, fitted to perform that office in the first world, as Noah was in the second; and what excellent instructions both might give, is easy to be conceived! Bishop Pearson adds, that if the above-mentioned sense of the passage be not admitted, it may be understood as denoting, not the order in which Noah was ranked, but merely the number of persons that were with him, namely, Noah with seven others, or Noah one of eight. By terming Noah a preacher, κηρυκα, a crier, or herald, of righteousness, Peter intimates that all the time Noah was preparing the ark, he proclaimed to the antediluvians the destruction of the world by a flood, that from the dread of that impending judgment of God they might be brought to repentance. His preaching, however, it appears, was attended with little or no success. Bringing in the flood — In a gradual, but irresistible manner; upon the world of the ungodly — Whose numbers stood them in no stead.

Verses 6-8
2 Peter 2:6-8. And turning the cities of Sodom, &c., into ashes — When the inhabitants of those places were sunk into the lowest degeneracy; and condemned them with an overthrow — Punished them with utter destruction, both of their persons and habitations; making them an ensample — Not an example to be imitated, but an example to be avoided, as the word υποδειγμα, here used, signifies. Hence Jude, to express the same idea, uses the word δειγμα. And delivered just Lot — By the miraculous interposition of his providence; vexed with the filthy conversation of the wicked — Exceedingly grieved by the lewd behaviour of the lawless Sodomites. For that righteous man, dwelling among them — Lot appears to have dwelt sixteen years in Sodom, after he parted from Abraham; a long space to abide in one of the lewdest and most outrageously wicked cities in the world, and not be tainted with their vices. Doubtless, as he was so exceedingly grieved with their lewd conduct from day to day, he often earnestly desired to leave the place, but he was directed, it seems, by God, to remain, that he might be an example of the divine goodness and power in delivering the godly from temptation, sin, and punishment. In seeing their base actions, and in hearing their lewd speeches, he vexed — εβασανιζεν, tormented; his righteous soul from day to day — For their wickedness was incessant; with their unlawful deeds — The cry of which came up at length to heaven, and brought down upon them flaming destruction.

Verse 9
2 Peter 2:9. The Lord, &c. — This answers to 2 Peter 2:4, and closes the sense which was begun there; knoweth how to deliver — As if he had said, It plainly appears, from these instances, that the Lord hath both wisdom and power sufficient, or can find out ways and means, and will do so; to deliver the godly — Those who now suffer persecution; out of temptations —

That is, trials and afflictions of various kinds; and to reserve — Or, keep in ward, as it were; (so τηρειν seems here to signify;) the unjust — The unrighteous, or ungodly; unto the day of judgment — Temporal and eternal; to be punished — In a most signal manner, or with a severity becoming their guilt and wickedness. “The multitude of the inhabitants of the old world, and of the cities of the plain, was, in the eye of God, no reason for not destroying them. He destroyed them all at once. On the other hand, the few godly persons among them were not overlooked by God because they were few, but preserved by an immediate interposition of his power. This last observation Peter makes to show that, notwithstanding God permits false teachers to arise and deceive many, he will preserve the sincere from being deluded by them, and at length will destroy them out of the church. By God’s keeping the unrighteous in ward to be punished at the day of judgment, we are taught that the punishment inflicted on the wicked in this life, will not hinder them from being punished in the next. The principal part of their punishment will be that which they shall suffer after the judgment.”

Verse 10-11
2 Peter 2:10-11. But chiefly them that walk after the flesh — Their corrupt nature; particularly in the lusts of uncleanness — Which are especially detestable in the eye of God; and the crimes they commit so much resemble those of Sodom, that it is the less to be wondered at if they share in its punishment; and with them may be joined those who despise government — The authority of their governors. Presumptuous — τολμηται, audacious, ready to venture upon any thing that may serve their purposes; self-willed — Uncontrollable in their own designs and ways; they are not afraid to speak evil of dignities — Of persons in the highest dignity. Whereas angels — When they appear before the Lord, (Job 1:6; Job 2:1,) to give an account of what they have seen and done in the earth; even those who are greater in power and might — Than the rest of those glorious beings; bring not railing accusation against them — With whom they contend, namely, the devil, (as 1:9,) or, when they speak of rulers, they speak honourably of them, Daniel 4:31; and, always avoiding all violence of language, they, with all calmness and decency, declare matters as they are, revering the presence of God, how much soever they may abhor the characters of wicked men.

Verses 12-14
2 Peter 2:12-14. But these — False teachers; as natural brute beasts — As irrational animals, led merely by their brutish inclinations, several of which, in the present disordered state of the world, seem to be made to be taken and destroyed by mankind. He speaks chiefly of savage beasts, which men for their own security and preservation hunt down and destroy; speak evil of things that they understand not — Namely, the mysteries of Christianity; or magistracy, the institution, use, and benefit whereof they understand not; and shall utterly perish in their own corruption — In that loose and abandoned course of life to which they have given up themselves, John 8:21; who account it pleasure to riot in the day-time — Reckon it their chief happiness to pursue, even in the broad light of day, those riotous and voluptuous courses, which one would suppose they would endeavour to conceal under the cover of night. See 1 Thessalonians 5:7; Isaiah 3:9. Spots they are — In themselves; and blemishes — To any church; sporting themselves with their own deceivings — Making a jest of those whom they deceive, and even jesting while they are deceiving their own souls; while they feast with you — When they join with you in the love-feasts. “The primitive Christians were used to feast together before they celebrated the Lord’s supper, because it was instituted by Christ after he had eaten the passover with his disciples. See 1 Corinthians 11:21. These previous suppers, it appears from Jude, 2 Peter 2:13, were called αγαπαι, love-feasts; because the rich, by feasting their poor brethren, expressed their love to them. But on these occasions, it seems, the false teachers and their disciples were guilty of great intemperance. Having eyes full of adultery — Many of them are as lewd as they are gluttonous. The Greek is, more literally, having eyes full of an adulteress; a very strong expression, implying their having an adulteress continually before their eyes; and that cannot — Or who act as if they could not; cease from sin; beguiling — δελεαζοντες, insnaring; unstable souls — Such as are not established in the faith and practice of the gospel. A heart exercised with covetous practices — Well experienced in such contrivances as are calculated to promote their gain and carnal interest. Cursed children — Persons worthy to be had in utter abomination, and peculiarly exposed to the curse of God.

Verse 15
2 Peter 2:15. Which have forsaken the right — ευθειαν, straight; way — The way of truth and integrity, and are gone astray — Have wandered in dangerous and destructive paths; following the way of Balaam the son of Bosor — (So the Chaldeans pronounced what the Jews called Beor,) namely, the ways of covetousness. Balaam loved wealth and honour so much, that to obtain them he acted contrary to his conscience. To follow his way, therefore, is to be guided by similar base passions, and to commit similar base actions; who loved the wages of unrighteousness — “When Balaam was first sent for to curse the Israelites, Balak’s messengers carried only the rewards of divination in their hands, Numbers 22:7 : and therefore when God forbade him to go, he easily acquiesced, and refused to go, 2 Peter 2:13. But when Balak sent a second request by more honourable messengers, and with them a promise to promote him to very great honour, and to do whatever he should say to him, Balaam, inflamed with the love of the promised hire, endeavoured a second time to obtain permission to go. And though God allowed him to go, on the express condition that he should do nothing in the affair without his order, Balaam went with the resolution of cursing the Israelites, whether God permitted him or not;” as evidently appears from the circumstances of the story, to which the reader is referred. “And though he so far obeyed God that he blessed the Israelites, it was no dictate of his heart, but a suggestion of the Spirit of God, which he could not resist. For that his love of the hire, and his inclination to curse the Israelites continued, he showed by his behaviour afterward, when, to bring the curse of God upon the Israelites, he counselled Balak to entice them to fornication and idolatry by means of the Midianitish women, Numbers 31:16; Revelation 2:14 :” in giving which advice he acted most unrighteously, knowing it to be evil, and that God’s purpose concerning the Israelites was irrevocable, Numbers 23:19, &c. “He therefore gave the advice, not in the persuasion that it would be effectual, but merely to gain the promised hire, which therefore is called the hire of unrighteousness. In these things the false teachers, who, to draw money from their disciples, encouraged them by their doctrine to commit all manner of lewdness, might well be said to follow in the way of Baalam; and their doctrine might justly be called, the doctrine of Balaam.” — Macknight.

Verse 16
2 Peter 2:16. But was rebuked for his iniquity — In a very extraordinary manner; the dumb ass — On which he rode; speaking with man’s voice — That is, in man’s language; forbade the madness of the prophet — Namely, his endeavour to contradict the will of God, which might well be called madness, because it could have no effect but to bring the curse of God upon himself. “The apostle does not mean that the ass forbade Balaam, in so many words, to go with the princes of Moab; but that her unwillingness to proceed in the journey, her falling down under him rather than go on, her complaint in man’s language of his smiting her three times for not going on, and her saying, Was I ever wont to do so to thee, were things, so extraordinary, especially her speaking, that Balaam, from that miracle at least, ought to have understood that the whole was a rebuke from God of his foolish project.” Though Balaam is termed a soothsayer, (Joshua 13:22,) and is said to have used enchantments, (Numbers 24:1,) Peter justly calls him a prophet, on account of God’s speaking to him, and giving him a very remarkable prophecy, recorded Numbers 24:15. However, being a very bad man, he may often have feigned communications with the Deity to draw money from the multitude. Perhaps the only communications he ever had with God were on this occasion; and they may have been granted to him, that by uttering them in the hearing of Balak, and of the princes of Moab and Midian, the coming of one out of Jacob, who was to have dominion, might be known to the nations of the East.

Verse 17
2 Peter 2:17. These are wells without water, &c. — Pretenders to knowledge and piety, but really destitute thereof; clouds — Promising fertilizing showers of instructive and edifying doctrine, but yielding none; carried with a tempest — Driven by the violence of their own lusts from one error and vice to another; to whom the mist — ο ζοφος, the blackness; of darkness is reserved for ever — Eternal darkness. Frequently in Scripture the word darkness signifies a state of disconsolate misery; here it denotes the punishment of the wicked after the day of judgment; which our Lord also hath represented by persons being cast into outer darkness. “There being few wells and little rain in the eastern countries, for a thirsty traveller to come to a well that had no water, was a grievous disappointment; as it was also to the husbandman to see clouds arise which gave him the prospect of rain, but which, ending in a tempest, instead of refreshing, destroyed the fruits of the earth. By these comparisons the ostentation, hypocrisy, levity, and mischief of the false teachers are set forth in the strongest colours.”

Verse 18-19
2 Peter 2:18-19. When they speak great swelling words of vanity — Propose their vain and false doctrine in a lofty style, or affect sublime strains of language, which are often void of any real meaning; they allure through the lusts of the flesh — By allowing their hearers to live in lewd courses, or to gratify some unholy desires under pretence of Christian liberty, 2 Peter 2:10; 2 Peter 2:19; those — Who, as Christians; were clean escaped from the spirit, customs, and company of them that live in error — That is, in sin. In other words, they bring back again to their former sensuality, and other vices, those who, having been converted, had entirely forsaken their former evil ways and wicked companions. While they promise them liberty — From needless restraints and scruples, and from the bondage of the law; they themselves are the servants of corruption — Slaves to their own lusts, to sin, the vilest of all kinds of bondage; for of whom — Or what; a man is overcome, of the same thing he is brought into bondage — Becomes a perfect slave to it. The apostle seems here to allude to the ancient custom of making those slaves who were conquered or taken in battle. It was one of the Stoical paradoxes, that the wise man is the only free man, and that all wicked men are slaves. This maxim the apostle adopts, and supports it in a sound sense by the above unanswerable argument. Hence our Lord said to the Jews, who boasted of their freedom, (John 8:34,)

Whosoever committeth sin is the slave of sin. Of the slavery in which every carnal man lives, St. Paul has given us a lively picture, Romans 6:16-20.

Verses 20-22
2 Peter 2:20-22. For if after they — The persons here spoken of as deluded; have escaped the pollutions of the world — The sins which pollute those who know not God; through the knowledge of Christ — That is, through faith in him, 2 Peter 1:3; they are again entangled therein and overcome, the latter end — Their last state; is worse than the beginning — More inexcusable, and exposing them to a greater condemnation. For it had been better for them not to have known the way of righteousness — As set forth in the gospel; than, after they have known it, to turn from the holy commandment, &c. — The doctrine of Christ, which enjoins nothing but what is holy. It would have been better, because their sin would have been less, and their punishment lighter. See the margin. But it has happened unto them according to the true proverb — The ancients used to sum up their wisest and most useful observations in short, nervous, and impressive proverbs, which were more easily understood, and better remembered, than long, laboured discourses. The dog, the sow — Unclean creatures: such are all men in the sight of God before they receive his grace, and after they have made shipwreck of the faith. These proverbs teach us the absolute necessity of constant watchfulness and prayer, self- denial and mortification, in order to our persevering in the way of righteousness after we have entered upon it. And, as some think, they teach also that many, if not most of those who relapse into their former habits of sin, had contented themselves with a mere external reformation, and had stopped short of a thorough change of nature, or being made new creatures in Christ Jesus. It may be worth observing, that the former of these proverbs is found Proverbs 26:11, and the latter is said to have been a common proverb among the ancients: see Sirach 26:24-26. Horace has a plain reference to both of them, lib. 1. Sirach 26:26, where he is speaking of the travels of Ulysses, and says, “If he had been conquered by the charms of Circe, he had lived like an impure dog, or a sow that is fond of the mire.” Surely these proverbs will not be thought coarse or unpolite in St. Peter, when some of the most elegant writers of antiquity have made use of, or referred to them. 

03 Chapter 3 
Verse 1-2
2 Peter 3:1-2. The doctrines and precepts delivered by the prophets and apostles, being the most effectual means of preserving the Christian converts from being seduced by the false teachers spoken of in the preceding chapter, the apostle begins this with informing the brethren that his design in writing both his epistles was to bring these doctrines and precepts to their remembrance. And as one of the greatest of these men’s errors was their denying the coming of Christ to judge the world, and destroy this mundane system, he first exhorts the brethren to recollect what the holy prophets had anciently spoken on this subject, together with the commandments of the apostles of Christ to their disciples, to expect and prepare for these events. His saying, This second epistle I now write, &c., implies that he had written a former one to the same people, and he here affirms that in them both he had one great end in view, which was to stir up their minds (which he terms pure, or rather sincere, as ειλικρινη more properly signifies) to keep in remembrance and lay to heart what had been already taught them on these important subjects, so as to be properly influenced by it. The holy prophets intended, who had spoken of these things, were chiefly Enoch, mentioned 1:14-15; David, Psalms 50:1-6; Psalms 75:8; and Daniel 12:2.

Verse 3
2 Peter 3:3. Knowing this first — That your faith in the prophetic word may not be shaken, but that you may be armed and prepared for the trial; that there shall come in the last days — The expression here used, επ’ εσχατου των ημερων, is different from υστεροις χρονοις, future, or latter times, (1 Timothy 4:1,) and from εσχαταις ημεραις, the last days, 2 Timothy 3:1. It is also different from επ’ εσχατων των χρονων, these last times, 1 Peter 1:20. And it probably means the last part of the days of the world’s duration. Scoffers — Or mockers, who shall ridicule the expectation of such awful events, and deride the truths, promises, and threatenings of the divine word; walking after their own lusts — Influenced by their appetites and passions, and their earthly and sensual inclinations. Here the apostle has laid open the true source of infidelity, and of men’s scoffing at religion. “They may pretend to religion,” as Dr. Benson says, “but they are governed by sense and appetite, and they take refuge in infidelity, and scoff at religion, to make themselves easy in their vices.” “When the apostle wrote this passage, there were Epicureans and others among the Gentiles, and Sadducees among the Jews, who ridiculed the promises of the gospel concerning the resurrection of the dead, the general judgment, the destruction of the earth, and a future state of rewards and punishments. Wherefore, seeing the scoffers, of whom St. Peter here speaks, had not yet appeared, but were to come in the last period of the duration of the world, it is probable that they were to arise in the church itself. Accordingly they are reproved, (2 Peter 3:5,) for being wilfully ignorant of the Mosaic history of the creation and of the deluge; and Jude says, (Jude 1:18-19,) the scoffers separated themselves from other Christians, and had not the Spirit, though they pretended to be inspired. The evil of scoffing at the doctrines and promises of the gospel may be learned from Psalms 1:1, where scoffing at religion is represented as the highest stage of impiety.” — Macknight.

Verses 4-6
2 Peter 3:4-6. Where is the promise of his coming — To raise the dead, judge mankind, and destroy the earth? We see no sign of any such thing. The promise of Christ’s coming we have Matthew 15:27, The Son of man shall come in his glory, &c.; John 14:3, I will come and receive you to myself, &c., and in many other passages of the gospel; a promise which was renewed by the angels at our Lord’s ascension, and is spoken of in many passages of the epistles, especially in those of St. Paul. By representing Christ’s promised coming as a delusion, the scoffers set themselves and others free from all fear of a future judgment, and bereft the righteous of their hope of reward. For since the fathers fell asleep — Since our ancestors died; all things — Heaven, earth, air, water; continue as they were from the beginning of the creation — Without any such material change as might make us believe they will ever have an end. So say these scoffers. For this they willingly are ignorant of — As if he had said, It is from their ignorance, their gross, affected ignorance, that they argue after this manner. He says willingly ignorant, to signify that they had sufficient means of knowing better, but that they did not care to know or consider any thing respecting it. That by the word of God — His almighty word, which bounds the duration of all things, so that it cannot be either longer or shorter; the heavens — As by the heavens here the apostle means the atmosphere which surrounds this earth, the plural is put for the singular by a change of the number very common in the Scriptures; were of old — Anciently before the flood; and the earth standing — Or subsisting, (as συνεστωσα more properly signifies,) out of the water — Which had before covered it, namely, emerging from it by the divine command, (the earth being formed out of the chaos, which had been previously brought into existence for that purpose,) and the liquid element retiring to the channels prepared for it; and in the water — By which God appointed that it should be surrounded, nourished, and supported, water being the life of the vegetable creation; whereby — δι’ ων, by which things, thus constituted; the world that then was — The whole antediluvian race, with all the brute animals, except such as were with Noah in the ark; being overflowed with water, perished — Perhaps δι’ ων, by which things, refers to the heavens mentioned above, and may relate to the windows of heaven being opened, as the expression is Genesis 7:11, and pouring forth upon the earth a destructive deluge of water. The apostle means that these scoffers did not consider God’s power manifested in making the world, which must enable him also to destroy it if he pleased, and that they had little reason for saying that all things continued as they were from the creation.

Verse 7
2 Peter 3:7. But — Though the destruction of the old world by water shows that the present world may be destroyed, I do not say it will be destroyed by water. No: the heavens and the earth, which are now — This whole sublunary world; by the same word — Which at first created them, and afterward destroyed them, and then again restored them; are kept in store — τεθησαυρισμενοι εισι πυρι τηρουμενοι, are treasured up and preserved for fire; that is, preserved from a deluge for the purpose of being burned. Therefore the earth is not always to remain, but is to suffer a destruction even more terrible than the former; at the day of judgment and perdition of ungodly men — The day when God will judge the world, and punish the ungodly with everlasting destruction. “In regard that Hammond and some other celebrated commentators understand this prophecy as a prediction of the destruction of Jerusalem, it will be proper here to inform the reader, that in support of their interpretation they appeal to the ancient Jewish prophecies, where, as they contend, the revolutions in the political state of empires and nations are foretold in the same forms of expression with those introduced in St. Peter’s prediction. The following are the prophecies to which they appeal: Isaiah 34:4; Ezekiel 32:7; Joel 2:10; Joel 2:30-31; Amos 8:9; Haggai 2:6; Matthew 24:29. Now it is remarkable, in these prophecies none of the prophets have spoken, as Peter has done, of the entire destruction of this mundane system, nor of the destruction of any part thereof. They mention only the rolling of the heavens together as a scroll, the obscuring of the light of the sun and of the moon, the shaking of the heavens and the earth, and the falling down of the stars. Whereas Peter speaks of the utter destruction of all the parts of this mundane system by fire. This difference affords room for believing that the events foretold by the prophets are different in their nature from those foretold by the apostle; and that they are to be figuratively understood, while those predicted by the apostle are to be understood literally. To this conclusion likewise the phraseology of the prophets, compared with that of the apostle, evidently leads. For the prophetic phraseology, literally interpreted, exhibits impossibilities; such as the rolling of the heavens together as a scroll, the turning of the moon into blood, and the falling down of the stars from heaven as the leaf of a tree. Not so the apostolic phraseology. For the burning of the heavens, or atmosphere, and its passing away with a great noise, and the burning of the earth and the works thereon, together with the burning and melting of the elements, that is, of the constituent parts of which this terraqueous globe is composed, are all things possible, and therefore may be literally understood; while the things mentioned by the prophets can only be taken figuratively. This, however, is not all. There are things in the apostle’s prophecy which show that he intended it to be taken literally. As, 1st, He begins with an account of the perishing of the old world, to demonstrate, against the scoffers, the possibility of the perishing of the present heavens and earth. But that example would not have suited his purpose unless, by the burning of the present heavens and earth, he had meant the destruction of the material fabric. Wherefore the opposition stated in this prophecy between the perishing of the old world by water, and the perishing of the present world by fire, shows that the latter is to be as real a destruction of the material fabric as the former was. 2d, The circumstances of the present heavens and earth being treasured up and kept, ever since the first deluge, from all after deluges, in order to their being destroyed by fire at the day of judgment, shows that the apostle is speaking of a real, and not of a metaphorical destruction of the heavens and the earth. 3d, This appears likewise from the apostle’s foretelling, that after the present heavens and earth are burned, a new heaven and a new earth are to appear, in which the righteous are to dwell for ever. 4th, The time fixed by the apostle for the burning of the heavens and the earth, namely, the day of judgment and punishment of ungodly men, shows that the apostle is speaking, not of the destruction of a single city or nation during the subsistence of the world, but of the earth itself, with all the wicked who have dwelt thereon. These circumstances show that this prophecy, as well as the one recorded 2 Thessalonians 1:9, is not to be interpreted metaphorically of the destruction of Jerusalem, but should be understood literally of the destruction of our mundane system, and of the general judgment.”

Verse 8
2 Peter 3:8. Be not ye ignorant — Whatever they are; of this one thing — Which casts much light on the point in hand; that one day is with the Lord as a thousand years, and a thousand years as one day — This is an allusion to Psalms 90:4, where Moses had said, A thousand years in thy sight are as one day, which words St. Peter applies with regard to the period intervening between the time when he wrote, and the last day; denoting thereby, 1st, God’s eternity, whereby he exceeds all measure of time in his essence and in his operation: 2d, His knowledge, to which all things past, or to come, are present every moment: 3d, His power, which needs no long delay in order to bring his work to perfection: and, 4th, His long-suffering, which excludes all impatience of expectation and desire of making haste. But it must be observed, that neither the apostle nor the psalmist meant that God does not perceive any difference between the duration of a day and that of a thousand years; but that these differences do not affect either his designs, or actions, or felicity, as they do those of finite creatures. So that what he brings to pass on the day he declares his purpose, is not more certain than what he will bring to pass a thousand years after such declaration. In like manner, what is to be brought to pass a long time after his declaration, is not less certain than if it had been done when declared. See Abernethy’s Sermon’s, vol. 1. p. 218. The apostle’s meaning is in substance, that in one day, yea, in one moment, he could do the work of a thousand years; therefore he is not slow, he is always equally able, equally ready to fulfil his promise; and a thousand years, yea, the longest time, is no more delay to the eternal God than one day is to us: therefore he is longsuffering; he gives us space for repentance without any inconvenience to himself. In a word, with God time passes neither slower nor swifter than is suitable to him and his economy. Nor can there be any reason why it should be necessary for him either to delay or hasten the end of all things. How can we comprehend this? If we could have comprehended it, St. Peter needed not to have added, with the Lord.
Verse 9
2 Peter 3:9. The Lord is not slack — ου βραδυνει, does not delay, or is not slow; concerning his promise — To fulfil it, as if the time fixed for the fulfilment of it were past; for it shall surely be fulfilled in its season; but is long-suffering, to us-ward — Children of men; not willing that any should perish — Any human being, any soul that he hath made. That is, he is not primarily willing; his first will, with regard to the whole posterity of Adam, hath been and is, that they should be eternally saved; and as a proof of it he hath given his Son a ransom for all; (1 Timothy 2:6; Hebrews 2:9;) hath commanded his gospel, that is, the glad tidings of salvation, to be preached to all, to every human creature, (Mark 16:15,) and, to help man’s weakness, causes his grace, even his saving grace, (as η χαρις η σωτηριος literally signifies,) to appear to, or to visit and strive with, all men, in order to their repentance, faith, and new obedience. But if they reject his counsel against themselves, which they are under no necessity of doing, by continuing impenitent, unbelieving, and disobedient, then, secondly, he wills, and that justly, that they should perish, for they are accountable to him, their rightful Lawgiver, Governor, and Judge, and he will judge them, and all the world, in righteousness.

Verse 10
2 Peter 3:10. But — Notwithstanding the long-suffering of God; the day of the Lord — The day of the consummation of all things, and of final judgment; will come, and that as a thief in the night — Because thieves commonly break into houses in the nighttime, and occasion great fear to those who are within, any sudden, unexpected event, especially such as occasioned terror, was compared, by the Hebrews, to the coming of a thief in the night. The suddenness, therefore, and unexpectedness of the coming of the day of the Lord, and the terror which it will occasion to the wicked, are the circumstances in which it will resemble the coming of a thief, and not that it will happen in the night-time. In the which the heavens — That is, the aerial heavens, the atmosphere which surrounds this earth, and which the apostle calls the heavens, because Moses had called it so; shall pass away — The passing away of the heavens and the earth does not mean, it seems, that they will be removed to another part of space, or that they will be annihilated; but that, being burned, their form and constitution will be changed much more, probably, than the constitution or form of the old world was by the flood; destruction by fire being more complete and dreadful than destruction by water; with a great noise — Surprisingly expressed by the very sound of the original word, ροιζηδον. “That the thundering noise occasioned by the burning of the whole heavens, or atmosphere, will be terrible beyond description, may be conjectured by considering what a noise is made by those small portions of the air which are burned when it thunders, or which are set in commotion in a storm.” But how much greater will be the noise arising from the general conflagration of the whole earth, with all that it contains. And the elements shall melt with fervent heat — καυσουμενα λυθησονται, burning shall be dissolved. The word στοιχεια, rendered elements, signifies the first principles, or constituent parts of any thing. Hence it denotes the principles of science, (Hebrews 5:12,) as well as the principles of bodies. Estius understands by the word the elements of which this terraqueous globe is composed; but as the melting of these is mentioned 2 Peter 3:12, Macknight is of opinion “that, in this verse, the apostle is speaking of the electrical matter, the sulphureous vapours, the clouds, and whatever else floats in the air, all which, burning furiously, will be disunited and separated.” The earth also, and the works that are therein — Whether of nature or of art; shall be burned up — And has not God already abundantly provided for this? 

1st, By the stores of subterranean fire, which are so frequently bursting out at Ætna, Vesuvius, Hecla, and many other burning mountains; 2d, by the ethereal (vulgarly called electrical) fire, diffused through the whole globe; which, if the secret chain that now binds it up were loosed, would immediately dissolve the whole frame of nature; 3d, By comets, one of which, if it touch the earth in its course toward the sun, must needs strike it into that abyss of fire. If in its return from the sun, when it is heated (as a great man computes) two thousand times hotter than a red-hot cannon ball, it must destroy all vegetables and animals long before their contact, and soon after burn it up.
Verse 11-12
2 Peter 3:11-12. Seeing then that all these things — Which our eyes behold; shall be dissolved — And we shall be spectators of their dissolution, being raised from the dead before, or at the time of, its taking place; what manner of persons ought ye to be — How serious, how watchful, how free from levity and folly, how disengaged from, and dead to, this lower world, with all it contains; how unmoved by the trifling changes which are now continually occurring, the comparatively insignificant losses and gains, honour and reproach, pleasure and pain! How heavenly-minded, having our thoughts and affections set upon that world, with its riches, glories, and joys, which is durable and eternal; in all holy conversation — With men; and godliness — Toward God. Looking for — Earnestly desiring; and hasting unto — Or hasting on, (as σπευδοντας may signify,) namely, by your earnest desires and fervent prayers; the coming of the day of God — Fitly so called, because God will then make such a display of his glorious perfections as was never made before; of his power, in raising all the dead, and transforming all the living in a moment, in the twinkling of an eye, and in destroying the present world, and preparing for his people a new heaven and a new earth; of his wisdom, in showing that he knew, and will now bring into judgment, all the thoughts, desires, and designs, the dispositions, words, and actions of all the thousands of millions of human beings that had lived on earth in the different ages of the world; of his justice, in rendering unto every man, with infinite exactness, according to his works, and recompensing tribulation to those that troubled his saints and servants; of his mercy and love in justifying, at his judgment-seat, his believing and obedient people, and in conferring upon them an incorruptible and eternal inheritance; and of his truth, in punctually fulfilling all his promises and threatenings, and making good all his declarations. Wherein the heavens being on fire, &c. — The apostle repeats his former testimony, because of its great importance. Macknight, however, thinks that, by the elements, in this verse, we are not to understand, as in 2 Peter 3:10, the heavens or atmosphere, but the elements of which this terraqueous globe is composed; namely, earth and water, and every thing which enters into the composition of these substances, and on which their constitution and form depend. Hence, 1st, In speaking of them, he uses an expression which he did not use in 2 Peter 3:10. There his words were, The elements, burning, λυθησονται, shall be dissolved; here he says, The elements, burning, τηκεται, (for τακησεται,) shall melt; a “word which is applied to the melting of metals by fire. Wherefore, as the elements signify the constituent parts of any thing, the expression, shall melt, applied to the constituent parts of the terraqueous globe, intimates that the whole, by the intense heat of the conflagration, is to be reduced into one homogeneous fluid mass of burning matter. Consequently, that it is not the surface of the earth, with all the things thereon, which is to be burned, as some have imagined, but the whole globe of the earth.” And that he is here speaking of these elements, and consequently of the destruction of this earth, appears still further by the promise made in the next verse.

Verse 13
2 Peter 3:13. Nevertheless we, according to his promise, &c. — That is, “Though the present frame of things shall be dissolved by fire, yet we look for another, a more durable and perfect state; new heavens and a new earth — New and everlasting abodes, which the divine mercy will then open to our enraptured view, into which it will conduct us, and in which perfect righteousness, holiness, and felicity, shall dwell for ever;” Revelation 21:1-7; Revelation 22:1-5. Some expositors suppose that these lower heavens and this earth, having been melted down by a general conflagration, shall thereby be refined, and that God will form them into new heavens and a new earth for the habitation of the righteous; a supposition which seems to be favoured by St. Peter, Acts 3:21, where he speaks of the restitution of all things, which God hath promised by the mouth of all his holy prophets; by St. Paul, Romans 8:21, where he says, The creation itself shall be delivered from the bondage of destruction; and also by the Lord Jesus himself, whose words (Revelation 21:5) are, Behold, I make all things new. As St. Peter had a revelation from Christ that he would create new heavens and a new earth, he might justly call that his promise; but the patriarchs and believing ancients were not without the expectation of such an inheritance. See Genesis 17:7; Daniel 12:2; Hebrews 11:10-16.

Verse 14-15
2 Peter 3:14-15. Wherefore, beloved — Bearing these great truths in your minds, give up your whole souls to their influence; and, seeing that ye look for such things — Since you expect the coming of Christ to destroy the present mundane system, and to create a new heaven and earth, and since death, which will confirm your title to this inheritance, or your exclusion from it, for ever, is fast approaching, and may come both very soon and very unexpectedly; be diligent — σπουδασατε, the same word that is used chap. 2 Peter 1:10, which implies not only the diligent use of all the means of grace, and the practice of universal holiness and righteousness, in consequence of repentance toward God, and faith in our Lord Jesus Christ, with the active exertion of every gift of nature and of grace, but the doing all this earnestly and without delay; relying not on any power of your own, but on the influence of the Divine Spirit, for all the help you stand in need of; that ye may be found of him — Christ, when he cometh; in peace — With God, being justified by grace through faith, Romans 5:1; without spot — Cleansed from all filthiness of the flesh and spirit, and renewed after the divine image; and, as an evidence thereof, blameless — In behaviour toward God, your fellow-creatures, and yourselves; having, in consequence of your regeneration, lived soberly, righteously, and godly in this present world, and adorned the doctrine of God your Saviour in all things. And — Instead of considering his delaying to come as a proof that he will never come, account that delay, and his long-suffering — Thereby manifested; salvation — Designed to promote your salvation, and the salvation of many others; giving sinners space for repentance, and an opportunity to prepare for these solemn and awful scenes, and so becoming a precious means of saving many more souls. As our beloved brother Paul also according to the wisdom given unto him — That admirable insight into, and understanding of, the mysteries of the gospel, which appears in all his epistles, and was given to him by the inspiration of the Holy Spirit; hath written to you — This refers not only to the single sentence preceding, but to all that went before. This epistle of Peter being written to those to whom the first epistle was sent, the persons to whom St. Paul wrote concerning the long-suffering of God, and the other subjects here referred to, were the Jewish and Gentile Christians in the Lesser Asia. Accordingly, we know he wrote to the Galatians, the Ephesians, the Colossians, and to Timothy, things which imply that God’s mercy in sparing and bearing with sinners, is intended for their salvation; and that an awful judgment, and an eternal state of happiness or misery, await all mankind.

Verse 16
2 Peter 3:16. As also in all his epistles — From this it appears that Peter had read Paul’s epistles; and, as he speaks not of some but of all of them, it is probable that Paul was dead when St. Peter wrote this, namely, a little before his martyrdom, as appears from 2 Peter 1:14. And seeing that Paul, in his epistle to the Romans 2:4, and to the Hebrews 10:36; Hebrews 10:38, wrote that the long-suffering of God was intended for salvation, by mentioning that circumstance, Peter intimated that he knew Paul to be the author of the epistles to the Romans, and to the Hebrews. Speaking in them of these things — Paul, in all his epistles, hath spoken of the things written by Peter in this letter. For example: he hath spoken of Christ’s coming to judgment, 1 Thessalonians 3:13; 1 Thessalonians 4:14-18; 2 Thessalonians 1:7-10; Titus 2:13; and of the resurrection from the dead, 1 Corinthians 15:22; Philippians 3:20-21; and of the burning of the earth, 2 Thessalonians 1:8; and of the heavenly country, 2 Corinthians 5:1-10; and of the introduction of the righteous into that country, 1 Thessalonians 4:17; Hebrews 4:9; Hebrews 12:14-24; and of the judgment of all mankind by Christ. In which are some things hard to be understood — According to the greatest number of MSS. the apostle does not say, εν αις, in which epistles, but εν οις, in or among which things; namely, the things which Paul had written concerning Christ’s coming to judgment, the burning of the earth, the heavenly country, and the introduction of the righteous into that country. The Alexandrian, however, and six other MSS. read here, εν αις, in which epistles. This, Beza says, is the true reading, because he thinks it would have been improper in Peter to say that Paul had written obscure ly concerning subjects of which Peter himself had written more things hard to be understood than any Paul had written in any part of his epistles, Nevertheless “the common reading may be retained, because the antecedent to the neuter relative, οις, may be a word not expressed, but understood, namely, γραμμασι, which signifies letters or epistles, Acts 28:21. On this supposition Peter’s meaning will be, In which epistles there are some things hard to be understood.” Barclay, in his Apology, explains this of the 9th chapter of Paul’s epistle to the Romans, in which there are some things that seem to be contrary to God’s long-suffering to all, and which are very liable to be perniciously wrested; which they that are unlearned — Who are not taught of God, or are unteachable, as Estius translates the word αμαθεις, here used; namely, persons whose passions blind their understanding, and make them averse to the truth, or whose prejudices, indispose them to admit it: and the unstable — The wavering, unsettled, double-minded, or men of two minds, as St. James’s word, διψυχοι, signifies; who have no real, steady love of piety, but sometimes follow it, sometimes desert it, as good or bad inclinations happen to predominate in them. Whereas the stable are those who have a firm, unshaken, and warm attachment to the religion of Jesus: wrest — “The original word, στρεβλουσιν, signifies to put a person to the torture, to make him confess some crime laid to his charge, or reveal some secret which he knows. Applied to writings it signifies, by far-fetched criticisms and unsupported senses of words, to make a passage speak a meaning different from what the author intended. Hence in our language we have the expression, to torture words. Of this vice they are most commonly guilty who, from pride of understanding, will receive nothing but what they can explain. Whereas, the humble and teachable receive the declarations of revelation according to their plain, grammatical, unconstrained meaning, which it is their only care to attain, by reading the Scriptures frequently and with attention.” — Macknight. As they do also the other scriptures — In this clause Peter expressly acknowledges Paul’s epistles to be a part of the Scriptures, and therefore to have been written by divine inspiration. The affection with which Peter on this occasion speaks of Paul, and the honourable testimony which he bears to his writings, deserves great praise. He had been formerly rebuked by Paul before the brethren at Antioch for refusing to keep company with the Gentile converts; but if at that time he felt any displeasure at Paul for that rebuke, which we nowhere learn that he did, he had long ago laid it aside, and probably, instead of thinking ill of Paul on that account, had for many years admired him for his bold and steady testimony to the truth.

Verse 17-18
2 Peter 3:17-18. Therefore, seeing ye know these things before — Respecting the coming of the Lord to judgment, in what an awful manner the scene will close, and what dreadful vengeance will be executed on all the wicked, and especially on those that pollute the Church of Christ, into which they have professed to enter; and that scoffers will arise and ridicule the promise of Christ’s coming, as also the danger there is of misunderstanding and misinterpreting the Scriptures, and so of being seduced and perverted thereby. Here St. Peter teaches that one great purpose for which the prophets were inspired to foretel the corruptions which were to arise in the church, and the evils which were to befall the sincere disciples of Christ, was to put them on their guard against these corruptions, and to arm them with fortitude to bear persecutions. Beware — Be on your guard; lest ye also, being led away with the error of the wicked, ( αθεσμων, the lawless,) fall from your own steadfastness — In the faith and practice of the gospel; that steadfastness which, by God’s assistance, you have hitherto retained. But — To prevent this falling away; grow in grace — In every Christian temper; and in order thereto, conscientiously and diligently use the means appointed. And in the knowledge of Christ — That is, in faith, the root of all piety and virtue; faith implying that knowledge of him which is communicated by the Spirit of wisdom and revelation, mentioned Ephesians 1:17, and promised John 16:14. To him be glory, εις ημεραν αιωνος, to the day of eternity — An expression naturally flowing from that sense which the apostle had felt in his soul throughout this whole chapter. Eternity is a day without night, without interruption, without end. Amen — Dr. Benson remarks, that when this word is placed at the beginning of a sentence, it is an earnest asseveration. In the conclusion of a sentence, it imports an earnest wish that it may be so. The doxology, with which this epistle concludes, is evidently directed to Christ, as are some of the other doxologies in Scripture. 

